















































































































































































































































































































































































































































（Arts Law Centre of Australia）」の若い女性研究員 2名（両者ともアボリジニ）によっ
て、オーストラリアの芸術作品に対する著作権の概念が説明された。彼女たちは以前


























































































































































































































































































































オーストラリアにおける呼称や表記には、Aborigines, Aboriginal people, Aboriginal Australians, 
























のできる、アボリジニ省（Department of Aboriginal Affairs）、顧問組織として全国アボリジニ諮問
委員会（National Aboriginal Consultative Committee：NACC）、アボリジニの健康援助のためのア
ボリジニ医療サービス（Aboriginal Medical Service）、法的援助のためのアボリジニ法律サービス
（Aboriginal Legal Service）などが設立された。予算面で見ると、ウィットラム政権の 3年間で、
アボリジニ政策にかける支出は、3,000万ドル（1971-72年）から 6,140万ドル（1972-73年）、そ






















ニ土地権法（Aboriginal Land Rights Act）」が成立した。1983年までに、アボリジニは北部準州全




鎌田 (2002), op.cit., p.138.
鎌田 (1998)、p.6.











Ibid., p.65, 鈴木 (2005)、p.102.
窪田 (2005), op.cit., p.65.















































































Ibid., ハーヴェイ (2005)、pp.91-92, pp.117-118.






























Arts Law Centre of Australia (ALCA).（2006）Artists in the Black. ALCA.
Australian Council on Population and Ethnic Affairs (ACPEA). (1982) Multiculturalism for All Australians: Our 
Developing Nationhood. Australian Government Publishing Service.
National Multicultural Advisory Council (NMAC). (1995) Multicultural Australia The Next Step: Towards and 
Beyond 2000. Australian Government Publishing Service.
総理府内閣官房多文化問題局（Office of Multicultural Affairs, Department of the Prime Minister and Cabinet：
OMA/DPMC）.(1997)　「多文化国家オーストラリアのための全国計画」『多文化主義̶アメリカ・
カナダ・オーストラリア・イギリスの場合̶』鈴木顕介訳、木鐸社 : 219-243.
Sharing Our Stories (SOS). (2006) The First Ever Dedicated Forum for South Australian Aboriginal Artists to be 
held in Adelaide-August 2006: Invitation.
Sydney Organising Committee for Olympic Games(SOCOG). (2001a) “Journey of the Flame: The Olympic Torch 
Relay,” Official Report of the XXVII Olympiad. Available from http://www.gamesinfo.com.au/postgames/en/
pg000464.htm; Internet; accessed 13 October 2006.
＿＿＿. (2001b) “The Games Unfold: Opening Ceremony,” 
Official Report of the XXVII Olympiad. Available from http://www.gamesinfo.com.au/postgames/en/




Attwood, Bain. (2005) Telling the Truth about Aboriginal History. Allen & Unwin.
綾部恒雄 . (2002)「多文化主義」『文化人類学最新述語 100』綾部恒雄（編）, 弘文堂 : 116-117.




















太田好信ほか訳 , 人文書院 .
Greer, Germaine. (2003) “Whitefella Jump Up: The Shortest Way to Nationhood,” in Quarterly Essay. 11:1-78.
ハージ，ガッサン（Hage, Ghassan）.(2003) 『ホワイト・ネイション̶ネオ・ナショナリズム批判̶』保
苅実／塩原良和訳 , 平凡社 .
ハーヴェイ，デヴィッド（Harvey, David）. (1999)『ポストモダニティの条件』吉原直樹訳 ,青木書店 .
＿＿. (2005)『ニュー・インペリアリズム』本橋哲也訳 , 青木書店 .
鎌田真弓 . (1998)「ATSIC̶オーストラリア先住民族自治の試み̶」『オーストラリア研究』11:1-17.
＿. (2001) 「多文化主義の新展開̶先住民族との『和解』̶」『オーストラリア研究』13: 46-64.
＿. (2002)「国民国家のアボリジニ」『多文化国家の先住民̶オーストラリア・アボリジニの現在̶』
小山修三・窪田幸子（編）, 世界思想社 : 129-151.
窪田幸子 . (2005) 「『ファースト・ピープルズ』をめぐるパラドックス̶オーストラリア辺境のアボリジ
ニの過去と現在̶」『岩波講座　文化人類学　第 6巻　紛争と運動』青木保ほか（編）, 岩波書店 : 
59-77.
Macpherson, C. B. (1962) The Political Theory of Possessive Individualism: Hobbes to Locke. Oxford University 
Press.
前川啓治 . (2005)　「解説　オーストラリア・ニュージーランド」『講座　世界の先住民族̶ファースト・
ピープルズの現在̶第 9巻　オセアニア』前川啓治・棚橋訓（編）, 明石書店 : 18-29.
Markus, Andrew. (2001) Race: John Howard and the Remaking of Australia. Allen & Unwin.
McKenna, Mark. (1997) “Different Perspectives on Black Armband History,” in Parliament Library Research 
Paper 5 1997-98.
Available from http://www.aph.gov.au/library/pubs/rp/1997-98/98rp05.htm; Internet; accessed 20 November 
2006.
大石信行 . (2003)『イエロー・オーストラリア̶アジア化に揺れる豪州̶』明石書店 .
Rowse, Tim. (1993) “Rethinking Aboriginal ‘Resistance’: The Community Development Employment Program 
(CDEP),” in Oceania 63(3): 268-286.
Scott, James C. (1985) Weapons of the Weak: Everyday Forms of Peasant Resistance. Yale University Press.





Spivak, Gayatri C. (1990) The Post-Colonial Critic. Routledge.
杉田弘也 .(2008)「オーストラリア連邦議会の先住民族への謝罪が持つ意義」『世界』777: 33-36.
鈴木清史 . (1997)「オーストラリアに見る先住民と多文化主義」『NIRA政策研究』10(2): 22-25.
＿. (2005) 「差異化の意味するところ̶多文化主義と先住民̶」『講座　世界の先住民族̶ファー
スト・ピープルズの現在̶　第 9巻　オセアニア』前川啓治・棚橋訓（編）, 明石書店 : 98-114.
Sydney Morning Herald, 29 May 2000.
テイラー，チャールズ（Taylor, Charles）. (1996)「承認をめぐる政治」『マルチカルチュラリズム』佐々




“Possession” and “Sharing” of Cultures in Multicultural Spaces:
An Examination of Miscommunication between Aboriginal People and 
Mainstream Society in Australia
<Summary>
Hironori Ozawa
This paper examines a problematic character of Australian multiculturalism 
through an analysis of dynamism between Aborigines and majority people.
Since 1970s, Australia has been a state of multiculturalism. From the 
beginning of its appearance, multiculturalism had targeted immigrants and their 
descendant. It has struggled to make them settle down Australian society by 
ordering affirmative policies. Through the process of progressive immigrants 
deals and the establishing of its ideology into Australian society, since 1980s, 
multiculturalism has tried to take Aboriginal people and their culture into the 
central idea. 
It is because of that: when it comes to create national identity as a 
nation state, Aboriginal people and culture come to be an important part of 
multicultural society. From the beginning of its establishment, Australia consists 
of immigrants from Europe and then all over the world. Their cultural characters 
were inherited from their ancestors of their born country. On the other hand, 
Aboriginal people’s culture, which is 100% purely Australian, could be promoted 
as the central component for creating national identity. In that sense, Aboriginal 
people and their culture have been set in the policy of multiculturalism.
Although this recognition seems to be familiarized to all Australian people 
including Aborigines on the surface, it is doubtful when the real situation is 
examined. Actually, in multicultural society, Aboriginal culture has come to 
be popular and appreciated by all Australians. Aboriginal arts have worldwide 
market; cultural performances are shown at national events; and, image of 
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reconciliation with mainstream society is globally appealed. Despite them, if 
we consider how Aboriginal culture has been dealt between mainstream and 
indigenous people inside multiculturalism, such kind of superficial ‘successes’ 
could be questioned.
In this paper, through the analysis of location of Aboriginal culture 
inside the discourses of multiculturalism and actual ‘cultural space’ created 
by multiculturalism, the problematic nature of multicultural policy will be 
examined. In this paper, ‘cultural space’ means the place or situation in which 
minority people can behave subjectively or independently in order to maintain 
and develop their cultural heritage and value. Multiculturalism seems to have 
a nature of expanding physical cultural space of minority and ethnic culture. 
Such kind of ‘cultural space’ has been created newly and one after another in 
Australian society. At the same time, this character contains the meaning of 
‘spatial fix’, as David Harvey said, in the process. This tendency harmonizes 
with Australian multiculturalism’s negative value; by producing new ‘cultural 
space’, mainstream and minority are divorced in a lot of meaning. Moreover, 
inside the actual situation in that space, there is a gap of recognition between 
both sides in the possession of ethnic minority culture. For Aboriginal culture, 
majority people tries to ‘share’ with all Australian people because it should be a 
cultural heritage of Australia; on the other hand, Aboriginal people themselves 
do not want to do so. They admits to share their culture with other people, but 
fundamentally, they tries to recover it and ‘possess’ only by themselves. Because 
of the existence of this gap, there is a miscommunication inside ‘cultural space’.
In order to deliberate this discussion, the past and present situation of 
Aboriginal people inside the official discourse of multiculturalism policy is 
introduced. While it is done, a real case of ‘cultural space’ is reported. In this 
time, Sharing Our Stories, one forum among Aboriginal artists, their supporters 
and governmental workers in Adelaide, South Australia, is descriptively 
depicted.
